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China is in crlsis, Wcr Jr. According to the Chinese
understanding, "Wei" means danger and "Jz," opportunity. In cr~sis,
danger and opportunity always coexist If we have a sober realization
of the danger and the opportunitywe are facing, the future is hopeful.
INTRODUCTION
The seven weeks demonstration in Beijing in the Spnng of
1989 and the subsequent Tiananmen incident on June 4 are among
the rnanrfestations of the present cnsis, which permeates many
dimensions of society. polltlcs, economy, education, morality, family
and others. Objechvelv speaking, the cr~sisresulted not only from
malpractices or flaws, but also from the progress and developments
we have achieved in the last decade. One fact 1s that the great
economic progress in China In this decade has been an important
inspiration to peoples elsewhere, just as the progress of other peoples
provides founded hope for the people of China. Like all great
changes whicb bring with them great progress as well as great
tunnod, China is undergoing a critical as well as h~storicperiod of

deveIopment.
Actually at this time, not only China, not only social~st
countries, but the whole world is in crisis which i s manifested
differently in different societ~esHowever, the confusion does not
appear to bethe despairing s l ~ d into
e conflict and terror whic.h marked
the ear lie^ half of the 20th century and resulted in two World Wars,
but i t 1s a more hopeful pattern of change as people strlve for new
and generaIly agreed upon goals. All - whether people or
governments, East or West, North or South - seem to look for
greater peace, democracy, freedom and economlc prosperity, The
problems concern the means to be used In,and the pace of, moving
toward the accornpl~shrnentof these commonly shared goals. Tbere
IS generak unccrta~ntl,about how to proceed and how fast and about
whether people w ~ l have
l
the moral staying power to trawl the road
whlch In many cases promises to be arduous and taxing. This much
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i s shared among most peoples of the world

More specifically, the problems faced by the Chinese people
are complex and to some degree iraevstable facets of the process of
modernlzatlon. For example: rhe process of mechan~zationand biotechnrcal developments as well as the reforms of management
system have greatly liberated the labor force i n the countrysrdc. As
a result the num bex of people needed to produce a given quantity of
food is dropping. This produces a lack sfjobs In the countryszde and
concomitant pressures to move to the city. At the same time, an
unreasonable pnce system dampens the initiat~veof farming
Moreover, the development of education and information technologies
enable people In the countryside to envisage new modes of life
available only in urban areas. More advanced education, medical
facrlrties, recreational activ~tles,new modes o f employment and of
social life exert a strong attraction to move to the cities. This
combination of factors, sather than a simple rise in the number of
people or failure of a specific scheme of the reform, would appear
to be the basrs for the increasing flow of people to the cities which
causes a series of social problems. Here I do not mean to excuse
the failures of some schemes of the reform or to advocate limiting
of tbe reform thus far, nor do 1. try to mask the problems. My hope
is .to cons~derand to research the problems at a deeper level.
There are many problems or crises i n Chinese society today,
the one w h ~ c h1consider to be s~gnlficant,1s the decline of morality
Without morality, social turmoil is unavoidable and soclal change
wiIl lose ~ t shumane bearings. H~storicaliy,it seems that great
developments of c~vilizatronare often accompanied by a decline of
moralits which is ev~dentin Chlnese socjety today. The corruption
of officials, degeneration of social mood, disintegration of family,
unscrupulousness o f manufacturing and commerce, as well as
selfishness, egoism, irtespons~bililh;,superi~cialityand irnpetuoslQ,
which directly or ind~rectlyseriously tmpenl soclew and its healthy
development. The situation is precarious in the extreme and requires
a major effort expertly to combine alE available: moral resources in
order to counter with an effectrve response
At the same time, Chma need not abandon hope smce there
1s not only danger but also opportunity in the crisis. Our opportunity
1s provided by our great h~storv,the great people and the propessive
world. The abundant heritage of mcrent and Chtnese rnodetn cultures
together with those of other peoples can agnif~cantlycontribute to
present day efforls and to the efforts of mankmd.
The moral cnsis 1s here, but the moral problem cannot be
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solved in ~tseifWe need to th~nkabout morality in a wider scope,
namely, in terms of values In which morality IS a part Though it is
difficuft to define values, this may be due not to their inherent lack
of clanty, but just the opposite. Just as Aristotle's categories express
basically d~fferentways of being and, therefore, cannot be defined
one m terms of the other, the same i s true of values Hence, the
best approach may be to note that the field of human consciousness
contains two dimensions. One i s truth which is concerned w ~ t hstahng
the facts. In this sense truth is concerned with objects of what is
there before us, The other d~mensionis values, which are concerned
not with *hezher something exists or in what species it falls, but
with what human evaluation 1s given to it and whether it is what i t
should he or lives up to its nature T h ~ concerns
s
whether an object
is good or not, beaut ~hl:
or not and is something that I ought or ought
not to undertake.
U'e may distinguish at least three dimensions or relat~onso f
values: man and himself, man and man, man and nature (7ian1)
which bound together constitute a value system. Morality bas~cally
focuses on one of the relations, i e., man and man, or relations of
persons. So the reconstruction of morality, w h ~ c his a part of the
value system, must be the reconstruction of the value system. First,
I shall analyze the mechanism of a value system.
MODEL OF VALUE SYSTEM
Values axe shaped in the practice of human life. Repeated
decisions in the face of difficulties or challenges engender a real
capabil~tyfor such decision making on the part of a person. This is
a strength, capacity or power (virtus, "vrdue"), e.g., courage or
fort~tude.As these are admlred or prized they become valued
(values) Further, the imagination enables this process to go beyond
the mere appreclat~onof what already is in order to delineate what
we w m t to be or to realize in human action. Over time these values
emerge more clearly, have mwe weight and become norms according
to whrch we assess concrete posslb~litiesand declde upon courses
of action. Rstorical instances and personages bring out certain
aspects of these virtues and thereby shape the specrfic character
of individual virtues and of the complex of virtues which come to
form a specific value system Throughout this process, the work of
the imagination in delineating and symbolizing what we value is
essent~al
Once a value system comes mto bang, it displays a certain
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stability. But the Iiving practice of human Iife and new problems
challenge this stability and force it to restructure: to reject the
antiquated and unsuitable, to absorb the new and suitable. If the
stability ofa value system is so powerful that the restructure cannot
be brought about in this system, the fate of it will be destruction,
hindering the development of human socievtyand destroying itself,
This wlll lead to a crisis of values (morality), and in the crisis the
opportunity is opened to new values or value systems as well as to
the older changed value system.
This, of course, is not merely a sprritual affair; value system
1s carried out by real human persons who as such are social and live
their lives with and through them Hence, the pattern of social
relations is crucial in this process of the evolution of values. Soclal
persons create, transmit and reconstruct values or value systems.
At the same time, the creation, transmission and reconstruction of a
value system can only be realized in society th~oughsocial structures.
Social structure chooses transmissive values, and the values
necessarily def~neand determine social structure. Thus, historically
the existing value systems fix the specific social structures of val ue
transmission.
Values are not merely received from the past but are
foundational in responding to present challenges and must be passed
on to the future. In this light the application of values becomes of
central importance. As new circumstances evolve they must be
evaluated. This is not a process simply of accepting certain
possibilities and rejecting others according to a heritage of values
recelved from the past. It is also one of determining what I as a
person and we as a people want to become in our new circumstances
with the new challenges and opportunities these entail for us. So
the existing value systems are due to be evaluated and re-evaluated
too. This constitutes a pattern of mutual interaction and interchange
between the modffication of the value system and the adjustment of
soc~alstructures.

CULTURAL RESOURCES FOR FUTURE
CONSTRUCTION JN CHINA
In order to face the challenges of the times and build a
constructive response, it is necessary to clarify the cultural heritages
available to us and to look to the ways in which they can contribute
to the growth of a people. It is not merely that without a foundation
nothing can be bull? or that from nothing, nothing comes. To turn

away from the entire experience of a people En the name of a hope
of something unknown and never experienced is to destroy all and
opt for the vacuum o f nihilism from which only anarchy can be
expected. It also is not merely that a specific culture should be
reserved or a specific value system substituted for another. Only
man is the end. Cultural heritages should serve man, human society
and its future.
Human history has developed to this new era when the
boundaries of nations or cultures are b r ~ k e ndown and the world
becomes a "global village." Every group of people should benefit
from other peoples or cultures in this '"loobl village." Thus we need
imagination to respond to various challenges.
Considering availability, a constructive approach for China
today would suggest rather a threefold approach. First, it calls for
rejuvenation of the great tradttions of the resources generated in
the 5,000-year history of a great people with its Confuoian, Taoist
and Buddhist components. In doing this, the search would be not to
restore the past, but to bring to new life its resources for constructing
the future. Secondly, this should be joined with the modern
developments of the Chinese people in their struggIe to free
themselves from various forms of feudalism, irnperrallsm and
colonialism and to rebuild their nation anew. From this struggle comes
new commi trnent and further developments of the value patterns of
the Chinese people, these too can serve in the construction of the
fiture. Thirdly, one should not allow the colonialist aberrations of
the West to retract from the techniques and values of modernity
which constitute the aspiratidns, means and underpinnings of the
modem modes of human dignity, social cooperation and material
production. These need to be considered carefully s o that they
b e c o m e not m e ~ e l ya substitution for Chlnese life, but an
implementation of its capabrlities and an enrichment of its proper
values. At this level, too, the richness of the Confucian tradition and
of the Chinese experience can enrich and broaden world horlzons
in a manner that would make room for full participation by the
Chinese people in constructing the world of the future and enriching
all mankind.
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THE CLASSICAL CHINESE TRADITION OR
CONFUCIANISM

The classical Chinese tradition generally will be refened lo
as "Confucianism" for this i s clearly its major component. Here the
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